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Abstract
Recent discussion concerning the relationship between the god of Islam and the god 
of Christianity prompted this article, which explores that relationship by looking at the 
nature of revelation in each religion and how that revelation reflects the nature of each 
god. This exploration indicates that these gods are not one and the same, because while 
the revelation found in the Qur’an is transcendent and static, revealing a god who is 
the same, the revelation found in Jesus Christ is both immanent and living, as is Jesus 
himself. The effect this has on preaching and missions is discussed in the conclusion.
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Introduction

In a.d. 610 a young man living in the Arabian Peninsula went out into the wilderness 
to pray and meditate. He was not a priest or holy man by trade. In fact, he could not 
even read or write. Nonetheless, he had a longing for spiritual knowledge and truth. In 
the wilderness he found a cave, and it was there that he first heard the voice of the 
angel Gabriel commanding him, “Recite! Recite in the name of thy Lord!” The young 
man protested that he did not know how or what to recite, yet at the angel’s insistence, 
he repeated the words given to him—he recited them perfectly. This was the first of 
many revelations given to Muhammad which together would become what we now 
know as the Qur’an. In these revelations, in this Qur’an, Muhammad taught that the 
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author of these revelations, Allah, is one and the same as the author of revelations 
made to Abraham, to David, and to Jesus. In other words, Muhammad claimed that the 
god of the Qur’an, Allah, is the same as the god of the Bible, Yahweh. And so as 
Christians in this modern world, a world that is becoming politically and religiously 
smaller every day, we must allow ourselves to be confronted by this claim.

Of course, we are not the first Christians (or Muslims) to discuss this issue. The 
students in my world religions class discuss it every fall, as I’m sure do students of 
religion all over the globe. Miroslav Volf created a stir with his book, Allah, by claim-
ing that Muslims and Christians do indeed worship the same god. After discussing 
apparent theological differences in the two religions (like the opposed beliefs regard-
ing the Trinity), Volf attempts to demonstrate that Allah and Yahweh share many of the 
same attributes, and command, foundationally, the same ethical code. He contends that 
the similarities are basic and numerous enough to support the claim that Muslims and 
Christians do indeed worship the same god.

Volf’s approach to the question is not new, but I would like to address the question, 
Are Yahweh and Allah the same god?, from a slightly different perspective. Rather 
than simply listing the attributes of each and then doing a compare and contrast, as 
Volf does, I’d like to begin by looking at the way each god is revealed. This does not 
mean that I will compare and contrast the contents of the Bible with the contents of the 
Qur’an. Such an exercise would highlight both similarities and differences between 
the two religions and the two gods, but is not what I have in mind. Significant work of 
this kind has already been done.1 Rather, this article will discuss the very nature of 
revelation itself in the two religions. How is it that each god reveals himself? What can 
we learn of each god, not specifically from the content of that revelation, but instead 
from the nature of that revelation? The nature of the revelation itself is in fact part of 
the content of revelation, and so must be neither ignored nor assumed.

In order to address our question, I will look first at the nature of the Qur’an and 
Muhammad’s experience in order to determine the Islamic understanding of revela-
tion. Next, I will do the same for Jesus Christ and the Christian understanding of rev-
elation. From there, I will discuss how the very nature of the revelation reflects the 
very nature of the one being revealed, and then discuss some practical consequences 
of these two views.

Islamic revelation

Revelation simply refers to the way in which a supreme being discloses (or reveals) 
himself to his creatures. The nature of the revelation points directly to the nature of the 
supreme being. The way in which a god reveals himself is itself part of that revelation. 
The revelation of Allah to Muhammad has several features of note. First, this revela-
tion took place through a mediator—the angel Gabriel. Most accounts of Muhammad’s 
reception of the Qur’an indicate that Gabriel came to Muhammad at various times and 
gave him pieces of revelation, which Muhammad then memorized and recited aloud 
for the benefit of himself and others. Over time, these revelations were written down 
and compiled, forming what we now know as the Qur’an. The second feature of note 
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is the fact that Muhammad memorized what Gabriel said to him and recited it word for 
word, and it was written down word for word. This is crucial in Islam for the validity 
and authority of the Qur’an. There is no human element in the Islamic holy book. 
Muhammad is simply a conduit for the words of Allah, as is Gabriel. He is not expected 
to add his own thoughts or experiences, and, indeed, to do so would negate the author-
ity of the text. Inspiration, for Muslims, is always in a simple dictation form. This is 
the reason the Qur’an cannot be translated from Arabic into other languages. Muslims 
recognize that translation always involves interpretation and therefore do not allow 
translations of their holy book. Of course, the Qur’an has been translated into hun-
dreds of languages, including English, but, strictly speaking, none of these are actually 
the Qur’an; they are merely translations of the Qur’an. A translation, while perhaps 
interesting and even helpful, has been infused with a human element and therefore is 
no longer truly the Qur’an. Any translation of the Qur’an is a collection of human 
words, not divine words, and as such is not truly the Qur’an.

Taking these two features together—the fact that Allah used Gabriel as an interme-
diary between himself and Muhammad, and the fact that the true Qur’an is the exact 
dictation of the words spoken by Gabriel to Muhammad—point us to one key feature 
of the Islamic view of revelation: it is entirely transcendent. In its being, it has no links 
with humanity or anything of the created world. One of the few Islamic statements of 
belief says that the Qur’an is “The speech of Allah, written in copies, preserved in the 
memories, recited by the tongues, revealed to the Prophet. Our pronouncing, writing 
and reciting the Qur’an is created, whereas the Qur’an itself is uncreated” (Denny, 
1994: 190). In its very being and nature, the Qur’an is the eternal word of Allah. The 
words given to Muhammad are simply the “link between ephemeral humanity and 
divine transcendence” (Ayoub, 1986: 75–76). Ibn Abbas, one of the greatest scholars 
among the companions of Muhammad, explained, “The Qur’an was sent in its entirety 
to the lowest heaven of the world…in one night, arriving from there to the earth in 
stages as necessary” (Al-A’zami, 2003: 45).

It is important to recognize that the Qur’an is this divine word that has been trans-
ferred into the realm of humanity, but it is not divinity itself. Allah, the divine, remains 
entirely transcendent. He himself has not entered into the created realm. Arne Rudvin, 
Bishop of Karachi in the United Church of Pakistan, writes in the International Review 
of Mission, “Revelation in Islam deals with the will of Allah, and not Allah himself. As 
a Muslim friend once said in a conference, ‘God does not reveal Himself. He does not 
reveal Himself to anyone in any way. God reveals only His will’” (1982: 59). Here 
again we see that the basic nature of Islamic revelation is transcendent, other. It is so 
much other that even Islamic scholars state clearly that the revelation contained in the 
Qur’an is not actually the revelation of Allah, but only the revelation of his word, or 
his will. Therefore, the Qur’an is mainly about how to live in light of Allah’s will, not 
about who Allah is.

Here again we see the importance of Muhammad, not just as conduit for the word 
of Allah, but also as the authority to explain what those words mean. In Sura 16: 44 the 
Qur’an says, “and We have sent down unto you the Message [O Muhammad]; that you 
may explain clearly to people what is sent for them.” Muslim scholar Muhammad 
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Mustafa Al-A’zami explains, “In granting him this privilege, Allah was sanctioning 
the Prophet’s explanations as authoritative” (2003: 70). Islamweb.net, an Islamic edu-
cational website created and maintained by the Ministry of Awqaf and Islamic Affairs, 
Doha-Qatar, states that

For more than fourteen hundred years Muslims have tried to awaken in the morning as the 
Prophet, sallallaahu ‘alayhi wa sallam, awakened, to eat as he ate, to wash as he washed 
himself, even to cut their nails as he did. There has been no greater force for the unification 
of the Muslims than the presence of this common model for the minutest acts of daily life… 
And this sameness is brought about firstly through the presence of the Holy Quran and 
secondly, and in a more immediate and tangible way, through the presence of the Prophet, 
sallallaahu ‘alayhi wa sallam, in his community by virtue of his Sunnah and Hadeeth. 
Allaah [sic] told us in the Holy Quran to pray, but did not explain how, were it not for the 
Prophetic Sunnah we would not know how to perform prayers. (http://www.islamweb.net/
womane/printarticle.php?id=150990&lang=E; accessed March 3, 2012)

Because the Qur’an is simply a revelation of Allah’s will (rather than his person), and 
because only Muhammad has been given ultimate earthly authority to explain Allah’s 
will, the Qur’an must inevitably be viewed as a static document rather than as a living 
document. It is static in the sense that it does not speak a new word to new times or cir-
cumstances, because Allah does not condescend into these new times and circumstances. 
The meaning of the Qur’an remains the same for all times and places and the authority 
to explain that meaning remains in the hands of Muhammad, who is now dead.

Christian revelation

The phrase “Word of God” immediately calls to mind the Bible for most Christians. 
However, more foundationally, the title belongs to Jesus Christ. As John says in the 
opening verse of his Gospel: “In the beginning was the Word, and the Word was with 
God, and the Word was God.” Jesus Christ is God’s primary and ultimate revelation. 
This has been understood as true from the very beginning of the Christian faith. The 
Bible is authoritative and revelatory because it gives testimony to Jesus Christ, not 
because the very words in Greek have descended from some heavenly realm. This 
distinction between Jesus Christ and the Bible is vital to our understanding of Yahweh’s 
revelation of himself.

The Confession of 1967, written by the Presbyterian Church (USA), includes the 
following statement: “The one sufficient revelation of God is Jesus Christ, the Word of 
God incarnate, to whom the Holy Spirit bears unique and authoritative witness through 
the Holy Scriptures, which are received and obeyed as the word of God written” (2002: 
15). Commenting on this statement, Edward Dowey writes,

The Confession carefully avoids saying either that Scripture “is” God’s word or that Scripture 
“is” unique and authoritative as such or in its own right. It is in the function of living witness 
to Christ the Word that it has its unique place, without parallel, and on this basis the Scriptures 
are received and obeyed as the word of God written. (1968: 100–101, emphasis in the 
original)
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We must make this distinction between Jesus and the Bible not to denigrate the Bible 
in any way, but because we cannot understand the nature of Yahweh’s revelation unless 
we look first at the primary and ultimate way in which he reveals himself: Jesus Christ. 
Because the Bible witnesses to Jesus in a way that is unique and without parallel, it is 
the revelation of God, but only in its relationship to Yahweh’s ultimate revelation of 
himself—Jesus Christ. This revelation in Jesus Christ discloses several things about 
the god of Christianity.

First, while this god, Yahweh, is certainly transcendent, his revelation of himself is 
immanent, meaning it is fully engaged in the created world. This is so true that the 
word “condescension” is perhaps more descriptive. Yahweh’s revelation condescends 
to us, his creatures. Often the idea of condescension implies arrogance on the part of 
the one condescending and inferiority in the one being condescended to. However, 
condescension does not have to have this connotation. Imagine a teacher who used 
words like “propitiation” and “vicarious suffering” to describe Jesus’ death to a kin-
dergarten Sunday school class. If someone taught a lesson this way out of a fear of 
being condescending, that person would instead end up being completely incompre-
hensible. Good teachers condescend to their students. They get down on their level, 
intellectually and perhaps even physically, in order that the students might actually 
understand the material. In this sense, condescension indicates compassion, empathy, 
and a willingness to adjust to the needs of others. So it is with Yahweh’s revelation of 
himself to humanity.

Like Allah, Yahweh is other, far beyond us in every conceivable way. As Paul says, 
“No one knows the thoughts of God except the Spirit of God” (1 Cor 2:11). Yet unlike 
Allah, Yahweh condescends to reveal himself. The Son of God himself takes on flesh 
and walks and talks among us so that we might know God. The divine truly enters into 
the realm of the human for the purpose of true communication. Islamic revelation is 
simply a revelation of Allah’s will, because Allah himself will not condescend to the 
level of his creation. In contrast, Christian revelation is a revelation of Yahweh him-
self, because Yahweh himself enters into our time and space in such a way that we can 
truly know him. To put it simply, he hunkers down to our level and uses words that we 
can understand. In Jesus he becomes one of us so that we can see and know him.

In the revelation of Jesus Christ, we also see that Christian revelation is a living 
revelation rather than a static one. Yahweh’s revelation does not come as simply words 
on a page which are confined to a specific time and place. Rather, his revelation comes 
to us in the presence of his Son, Jesus Christ, who was, who is, and who is to come. 
Furthermore, because Jesus is alive, he has the authority to send the living Spirit, who 
will guide us in all truth, who inspired the authors of Scripture, and who continues to 
illuminate that Scripture for his Church day by day. The authority of Yahweh’s revela-
tion rests in himself, the living God, rather than the disciples, who are dead, or words 
on a page, which in and of themselves are static. Christian revelation is a living revela-
tion, and the Bible is a living document, not because we (those Christians who are 
currently alive) have authority over it, but because the author is, in fact, not dead. Jesus 
Christ is the living Word, and he sends the Holy Spirit, the giver of life, to illuminate 
the Scriptures for us, making the Bible a living document. The Holy Spirit is living and 
active in guiding, directing, and illuminating the life of the church through the inspired 
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witness of the Bible. Because the Christian god (Father, Son, and Holy Spirit) is alive 
and chooses to condescend to us, his revelation is living, active, and effective.

So in contrast to the revelation of Allah, which is transcendent and static, the reve-
lation of Yahweh is immanent to the point of condescension, and it is living. As a 
result, Yahweh’s revelation communicates much more than his will; it communicates 
himself.

The same god?

This comparison of Islamic revelation and Christian revelation has uncovered two 
points of contrast: the nature of revelation in Islam is transcendent and static, while the 
nature of revelation in Christianity is immanent (condescending) and living. This con-
trast can help answer the original question, Are Allah and Yahweh the same god?

Let us begin with Allah and his nature. As already stated, Allah does not actu-
ally reveal himself in the Qur’an, but reveals only his will. However, even this 
seems to indicate something important about Allah. Primarily, it indicates that 
Allah is transcendent, he is other. In Islam, this concept is expressed in the phrase 
“Allah is One.” Qur’an 112:1–4 says, “Say: He is Allah, The One; Allah, the 
Eternal, Absolute; He did not beget, nor is he Begotten; and there is none like unto 
Him.” Islamic scholar Muhammad Mustafa Al-A’zami explains, “The Creator is 
unique, nothing has been fashioned into His Image. He is also without kin, the one 
and only God” (2003: 42).

When Muslims say, “Allah is One,” therefore, they mean at least two important 
things. First, they mean that there is only one god and that god is Allah. But secondly, 
and perhaps just as importantly, they mean that Allah is a unity within himself. He is 
not divided in any way, and he does not share his rule, his authority, his being, or his 
nature with any other. Al-Ash’ari, a prominent Muslim scholar who died in a.d. 935, 
wrote of Allah,

He is eternal alone, and there is no eternal except him, no deity apart from him; he has no 
partner in his rule, no vizier (sharing) in his authority, no assistant in producing what he 
produced and creating what he created…he may not experience benefit or harm, joy or 
gladness, hurt or pain…he may not cease to exist or become weak or lacking; he is too holy 
to be touched by women or to have consort or children. (in Denny, 1994: 181)

Notice that Allah’s oneness and otherness seems to define as much what he cannot do 
as what he can do. He cannot experience harm, joy, or gladness. He cannot be hurt. He 
cannot cease to exist or become weak or lacking. He cannot be touched by women. 
Allah, in his transcendence, is actually restricted from immanence. He is captive to his 
own otherness. It seems to be more true to say that he cannot condescend, rather than 
that he chooses not to condescend. His transcendence is such that he actually cannot 
transcend it, cannot become immanent, cannot engage his creation. Mahmoud Mustafa 
Ayoub writes, “The Islamic objection to the Trinity…is an objection against violating 
the divine transcendence…Islam therefore insists that God must be God” (1986: 76). 
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Muslims understand the Trinity to be a violation of Allah’s oneness and therefore 
assume that Christians are essentially polytheists. It is this aspect of “oneness” that 
Miroslav Volf addresses as he attempts to demonstrate that the doctrine of the Trinity 
does not need to be a point of contention between Muslims and Christians, insisting 
that both groups are steadfastly monotheistic. But Volf ignores the other and equally 
important aspect of the Islamic understanding of Allah’s oneness—his transcendence. 
Muslims see the Trinity as a violation of transcendence and unity because it is in and 
through the Trinity that Yahweh enters into human life. He becomes weak and lacking, 
he interacts with women and men, he is hurt, and he dies. The Trinity is an absolute 
violation of the Islamic understanding of transcendence and otherness.

The transcendent nature of the Qur’an is simply a reflection of the transcendent 
nature of Allah himself. While Muslims of course believe that Allah is alive, he does 
not enter into the human realm as a living being, and so our knowledge of him is, at 
best, static, at worst, dead. This raises several key questions. If Allah is completely 
transcendent, can we know him at all? If we cannot, can we even claim to know his 
will? Christians dealt with this problem early in the history of the church when a her-
esy called modalism appeared. Modalism denies the Trinity and claims that God is just 
one person, but this one person reveals himself in different modes. This is much like 
an actor in a one-person play. The same actor plays multiple roles, and usually indi-
cates when he is changing roles by changing costume. Modalism says that during crea-
tion, the one person of God wore the mask, or costume, of the Father; during 
redemption, he wore the mask of the Son, and during the church age, he wears the 
mask of the Holy Spirit. Yet, if this is true, has God actually revealed himself at all? If 
God only reveals himself in various costumes, how do we know who the real God is? 
Might he not appear in a different mask tomorrow or the next day or the next? We can 
never have any assurance that we know the true God, because the true God is only ever 
“revealed” under cover of a mask, or mode. This is why the church declared modalism 
a heresy. If we cannot truly know God, than we cannot truly be in relationship with 
him, and Christianity tends to fall apart from there. The transcendence of Allah creates 
the same problem. If Allah is so completely other then it is truly impossible for human-
ity to know Allah at all. And if we cannot know Allah in any way, can we have any 
assurance that Muhammad is his prophet, or that the Qur’an is his will? The transcend-
ence of Allah, which makes immanence and condescension impossible, also makes 
true knowledge and relationship impossible.

Therefore, while both Muslims and Christians use the word “transcendent” to 
describe their god, they mean two very different things by that word. The Islamic idea 
of transcendence is absolute and final, whereas the Christian idea of transcendence is 
understood only in and through the immanence of God the Son, who became incarnate 
and lived among us. The same could be said of all the attributes that Allah and Yahweh 
supposedly have in common, which is why merely cataloguing and comparing these 
attributes, as Volf does, is ultimately unhelpful. Christians and Muslims use the same 
word to refer to a specific attribute, but mean very different things by it, because 
Muslims define that word according to the transcendence of Allah, while Christians 
define it according to the immanence of Jesus Christ. For example, both Muslims and 
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Christians would say that God is powerful. Muslims mean by this that Allah cannot be 
overcome, hurt, or injured. Christians understand God’s power in light of Christ’s 
death and resurrection, which makes it clear that God can experience pain, sadness, 
and rejection, while at the same time he can truly overcome all the powers of death and 
hell. Even when Muslims and Christians use the same words to define their deities, 
those words rarely mean the same thing, because Allah’s attributes are understood first 
and foremost in light of Allah’s transcendence or otherness, while Yahweh’s attributes 
are understood first and foremost in light of the incarnation, God’s greatest act of 
immanence and condescension.

We can see from this brief discussion of the meaning and nature of transcendence 
that the nature of the revelation leads directly to the nature of the god being revealed. 
The type of transcendence found in the being of the Qur’an is also the type of tran-
scendence found in the being of Allah—a transcendence that ultimately is captive unto 
itself and therefore precludes any real knowledge or communication. In the same way, 
the immanence and condescension found at the very heart of the incarnation and there-
fore the Bible is also the same immanence found at the very heart of Yahweh—an 
immanence that allows us to truly know God, an immanence that allowed John to 
write at the beginning of his Gospel, “The Word became flesh and made his dwelling 
among us. We have seen his glory, the glory of the One and Only, who came from the 
Father, full of grace and truth” (John 1:14). And just as an absolutely transcendent 
revelation leads to a static Qur’an, so an absolutely transcendent Allah leads to a static 
Allah, in doctrine if not in practice. In the same way, the immanence of Yahweh’s 
revelation in Christ leads us to a living Word (both Christ and the Bible), a living God.

Practical consequences for missions

From this analysis of Islamic and Christian revelation we can glean at least two impor-
tant and practical ideas for global Christian mission work and particularly missions to 
Muslims. These are, first, that Christianity offers the possibility of relationship with 
God in a way that Islam does not; and, second, that because of the nature of God and 
his revelation, preaching is genuinely possible for Christians.

First, Christianity offers people a true relationship with the living God, in a way 
that Islam does not. Bishop Rudvin writes that in Islam, “Any talk about God being 
personally present with man…is of course utterly unacceptable for the Muslim con-
cept of the unity and nature of Allah” (1982: 63), and that Islam, “because of its stress 
on the absolute Otherness of Allah, must deny the possibility of direct participation in 
divine life and fellowship with God” (1982: 65). Without knowledge of Allah, there is 
no true relationship, no assurance of forgiveness or eternal life, no ability to follow 
after him. It is for this reason that Muslims desire to imitate and follow Muhammad, 
because they feel unable to imitate and follow Allah. The best they can do is imitate 
and follow his prophet. Even if we concede that Muhammad truly knew Allah, that 
does not really help anyone else. Muslims are left without true or certain knowledge 
of who Allah is and therefore are left alone and bereft, their only recourse to follow the 
daily habits of a man 1500 years dead.
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The world longs for relationship that is permanent, intimate, and purposeful. 
Christians can offer that because the God of Christianity is willing to enter into this 
world and this life. We see this in the Christian understanding of the Trinity, a doctrine 
considered blasphemous by Muslims. But for Christians it is the cornerstone of our faith 
because the God of the Bible is not simply revealed as the triune God, but in fact it is in 
his very triuneness that he reveals himself. God the Father sends God the Son to make 
himself known to us and to draw us into eternal fellowship with himself. God the Son, 
after his resurrection and ascension, intercedes for us at the right hand of the Father and 
sends God the Holy Spirit to inspire the authors of the Scriptures as a witness to himself 
and to continually illuminate those Scriptures for the Church, year after year and century 
after century. It is only as Trinity that we know God at all. This means that we know that 
God is Trinity, but more importantly, we only come to knowledge of his triuneness 
through his work as Trinity—Father, Son, Holy Spirit. God as Trinity, and only as Trinity, 
condescends to us: in creation, making us in his own image; in redemption, sending his 
Son to become one with us, dying and rising again; and in the Church, regenerating and 
sanctifying us through the cleansing of the Holy Spirit. This is why we can call 
Christianity a living faith, because we serve a God who is living not only in doctrine, but 
also in practice—in his constant, dynamic, and creative interaction with his people. In 
contrast to Muslims, Christians can speak of a God who knows and desires to be known, 
who wants to have the relationship with us of a father with his beloved children. This 
answers a very deep longing in each person, a longing that Islam cannot truly answer.

This desire for relationship draws attention to the controversy surrounding the issue 
of the translation into Arabic of familial terms (particularly “father” and “son”) used 
by the Bible to describe God and Jesus. An extended discussion of this difficult topic 
is beyond the scope of this article, but certainly the immanence of the Christian God 
in contrast to the absolute transcendence of Allah calls out for translators to maintain 
these familial terms as much as possible, especially when using the Arabic word 
“Allah” to translate the biblical word for “God.” A panel gathered by the World 
Evangelical Alliance made essentially that recommendation in a study conducted to 
review the translating policies of Wycliffe Bible Translators (2013).

Second, Christianity, unlike Islam, creates real possibility for preaching. This sim-
ply means that the God who is known in and through Jesus Christ still speaks to the 
world, most often through the people of his Church. This should foster great confi-
dence in all those who take the gospel out into the world, because it is not primarily 
they who speak, but God who speaks through them.

Thomas Long describes four key ingredients to preaching: the congregation, the 
preacher, the sermon and,

Finally, there is the presence of Christ, for to say that the preacher acts in Christ’s name is to 
say more than the mere notion that the preacher is an agent for a distant authority. Christ is 
present in and with the church, and all ministries, including preaching, are expressions of this 
presence. Preaching does not cause Christ to be present. It is possible only because Christ is 
already present, and to speak in Christ’s name is to claim Christ’s own promise, “The one 
who hears you, hears me” (Luke 10:16). (1989: 23)
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The idea of the preacher as “an agent for a distant authority” is an apt description of 
Muhammad. But Long insists that the one who proclaims the Christian gospel is 
more than this through the presence of Jesus Christ. Theologian Karl Barth said of 
proclamation,

Proclamation is human language in and through which God Himself speaks, like a king 
through the mouth of his herald, which moreover is meant to be heard and apprehended…in 
faith as the divine decision upon life and death, as the divine judgment and the divine 
acquittal, the eternal law and the eternal gospel both together. (1936: 57)

In other words, by a free act of God, which is in keeping with his revelation of himself 
in the past, our human words can become the occasion for the speaking of the divine 
word. Therefore the missionary can and should expect God to show up and reveal 
himself in and through the missionary’s proclamation. After all, this is the God of the 
incarnation, the God of the Scriptures, the God who has a track record of condescend-
ing to us in order to reveal himself.

Conclusion

In each of these areas of application, this comparison of Islamic and Christian revela-
tion emphasizes the importance of Christ-centered missions. Remaining Christ-
centered helps us avoid the pitfalls of a theistic evangelism, one that leads people only 
to a belief in a general idea of god. Conflating Allah and Yahweh is simply a type of 
theism. This is not the message of Christianity. Christians do, of course, believe in one 
god, but to preach a generic message of this god such that it could be either the god 
described in the Qur’an or the god described in the Bible, or to allow the idea of god 
to be defined by anything or anyone other than Christ, is not the gospel. Knowledge of 
god without knowledge of Christ is no knowledge at all. Jesus Christ is the center of 
our faith—all other truths extend from this like spokes of a wheel from the center. 
Without the center, the spokes collapse on themselves and the wheel is crushed. But 
with that center, the spokes are strong, and the church moves forward, circling around 
and around the risen Lord.

Notes

1. Perhaps most notable within this body of work are the Building Bridges Seminars. Each year 
since 2002 Rowan Williams, former Archbishop of Canterbury, has convened the Building 
Bridges Seminar which brings together Christian and Muslim scholars from around the 
world to discuss issues related to the two religions. The 12 books published thus far to 
record these seminars can be found at the webpage of the Berkley Center for Religion, 
Peace and World Affairs of Georgetown University (http://berkleycenter.georgetown.edu/
resources/networks/the-archbishop-of-canterbury-s-building-bridges-seminar/key_events/
key-building-bridges-publications). For those interested in more work of this sort, the fol-
lowing books and articles are helpful: Durie, 2006; Ipgrave, 2008; Kaltner, 2009; Sanneh, 
2010; Thomas, 2008, 2009–2013; Volf, bin Muhammad, and Yarrington, 2010.
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